Vivaranam                  luii

i) Neither the real, nor the unreal can be taken to be
^bhranti jnana9 (erroneous knowledge),      ii) The
other theories of error are shown to be violating the facts
of experience, iii) In 'akhyatf we have to assume many
things like ^arokshya9, memory, suppression of the know-
ledge of memory, non-discrimination brought about by this
suppression, 'pravritti' brought out by this non-discrimina-
tion ; and the memory of the [experiences of the past life;

all these are not warranted by the cognition as such. 'Anya-
thakhyati' assumes many things like: an object apprehended
at one place has its reality or existence at another place ;

the sense organ can apprehend an object experienced in the '
past; the sense organ can cognise an object which is at
another place "and at another time ; the ^osh^ is said to
bring about this ability to the sense organ ; ev^n though
there is no ^samsarga' in reality it is said to be immediately
apprehended. All these are opposed to the pramaanas.

Hence to put an end to all these defects we have to
accept the nature of the apprehended silver to be 'mithya.
tva\ In the later cognition we say "there is no silver, it
appeared as mithyaa silver only\ We have to accept the
^'mithyaatva' or 'anirvacaniyatva' for the silver on the basis
of this experience. The 'upaadaana^ for this silver is 'avi-
dyaa7 and it can be proved by agreement and difference.
Hence Padmapaada speaks of the silver as 'mithyaamayam'-

A true object gets itself integrated to the existence of a
mithyaa object; and as such it appears. Such an appea-
rance is called ^maayaa", 'mithyaa^ 'anirvacaniya khayaati'
and also 'adhyaasa.